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Rabbi Yisroel Reisman Highlights
The Jew’s Desire for the Shechina

By Daniel Keren
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Hundreds of men and women took advantage of the December 25th legal holiday and a day off from work in order to participate in a half-day Yarchei Kallah Event organized by Hakhel at the Agudath Israel of Madison in Flatbush. Hakhel is a Flatbush-based organization dedicated to promoting a greater awareness of Torah-true values in our community.


Rabbi Yisroel Reisman, the Mora D’asra of the host shul spoke on Sefer Yechezkel, addressing the topic of “The Shechina Arrives Here.” He noted that the final perakim, chapters of the Book of Ezekiel have been called by Chazal (the sages in the Talmud) Nechamta, prophecies of comfort because of the sefer’s descriptions of the future Bayis Hashlishi (Third Beis Hamikdosh, Holy Temple.)


One who has not studied Sefer Yechezkel might expect that the Bayis Hashlishi would be one building like existed in the times of the Mishkan (when the Jews were living in the Midbar, Wilderness) or during the days of the Bayis Rishon (first Beis Hamikdosh) that was built by Shlomo Hamelech or the Bayis Sheni (the second Temple) that was constructed by Jews allowed to return to Eretz Yisroel from Bavel, Babylonia by the Persian monarch Darius.


Yet, the future Bayis Hashlishi that Rabbi Reisman said we all hope to see very soon might shock many people who unless they read the Book of Ezekiel because the Navi records his vision of the future Beis Hamikdosh will be not one building, but rather a series of five buildings.

An Obligation to Study Halachos of Future Bayis Hashlishi


In Perek Mem Gimel (chapter 43), Yechezkel the Prophet tells Klal Yisroel, the Jewish nation that we are today (even before the end of this galus, exile) obligated to know about all of the technicalities regarding the future Bayis Hashlishi and their associated halachos (religious legal requirements.)


Rashi in his commentary on Sefer Yechezkel teaches that the Navi Ezekiel was accompanied by a special malach (angel) and was able to see not only the vision of the Third Holy Temple, but with its construction the arrival of the Shechina or Divine Presence of Hakodesh Baruch Hu. As a result the prophet was unable to comprehend that holy vision and collapsed.


This reaction, Rabbi Reisman said was actually very similar to the previous experiences of Moshe Rabbeinu at the inauguration of the Mishkan, the Sanctuary in the Wilderness and that of King Solomon following the chanukas habayis for the first Beis Hamikdosh in Yerushalayim, when the overwhelming Shechina or Divine Presence of Hakodesh Baruch Hu was first perceived.


What was so special about the Mishkan or the Bayis Rishon? Rabbi Reisman said that Hakodesh Baruch Hu is certainly everywhere as indeed the whole world is truly filled with His glory. And while there are those among us who are especially attuned to perceive this spiritual reality unfortunately many more fail to comprehend this aspect of kedusha, holiness.

Simultaneous Existence of Hitzonius and Penimius Worlds


This is manifested by the simultaneous existence of both a hitzonius (physical) world and a penimius (hidden spiritual world whose unique beauty we can perceive the reality of G-dliness.)


This concept of the penimius comes out in what we call hod (a spiritual splendor) such as what Moshe Rabbeinu possessed when he returned down to the camp of the Israelites after having received the Torah the first time from Hakodesh Baruch Hu after having spent 40 days and nights atop Har Sinai in shomayim (heaven).


Rabbi Gedaliah Schorr writes that there are certain middos (character traits) that in humans usually do not come together, but do so when we focus on the aspect of Hakodesh Baruch Hu. For example on Shabbos morning in the prayers before Pesukei Dezimrah, there is a special prayer that begins with “Haderes v’ha’emunah that lists aspects unique to Hakodesh Baruch, such as hod and hadar.


Hod is external beauty. The concept of the inner beauty shining out is the result of a Jew’s avodas Hashem (special spiritual service directed towards Hakodesh Baruch Hu.)

The Angels Wanted to Keep the Penimius of Torah in Shomayim


Rabbi Reisman spoke of the argument made by the melachim (angels) against Moshe when he was receiving the Torah from Hakodesh Baruch Hu from Hashem. They thought that the penimius (inner spiritual aspects of the Torah) belonged in shomayim and didn’t deserve to be brought down by Moshe to the Jews living in a physical world. Hakodesh Baruch Hu didn’t agree.


We find this expressed in the physical Sefer Torah (whose cloth is made from an animal skin) where the sofer (scribe) must infuse the words that he writes on the parchment with a special kedusha or spirituality. This was the case when Hakodesh Baruch Hu spoke the words that Moshe Rabbeinu as the first Jewish sofer wrote down and that we today read in shul from the Sefer Torah every Shabbos morning (and other special occasions.)


Similarly we find that Baruch ben Neriah, the devoted disciple of Yirimayahu ha Navi as a scribe wrote down the words of Sefer Eicha that was dictated to him by Jeremiah the Prophet who was unable to do so himself because he had been imprisoned by Tzidkiyahu Hamelech [who was upset by Yirimiyahu’s unpleasant prophecies]. Baruch in his capacity as a scribe infused those words of his master with a special power of spirituality that continues to inspire those of us who make the effort to properly study it today.


In this physical world there is something more (the aspect of hod) than what we are capable of seeing physically, but yet something that we should strive to perceive in a spiritual sense.


Rabbi Shimon Schwab discusses about our forefathers that Avraham symbolized chesed (kindness), Yitzchak represented gevurah (strictness) and Yaakov was the essence of emes (truth) which is a balance between the attributes of his father and grandfather.

The Concept of Gedulah and the Service of Moshe Rabbeinu


The concept of gedulah (greatness) is one connected to chesed and this was the aspect related to Moshe Rabbeinu’s special service to Hakodesh Baruch Hu during the 40 years he guided the Klal Yisroel.


Rabbi Reisman explained that the attribute of hod is a Jew does something of a spiritual nature that results in the creation of a powerful force shining back towards shomayim. This is connected to the distinct avoda (spiritual service) of Aharon Hakohen during the time period of the Mishkan. The concept of malchus (royalty) is found in the life and behavior of Dovid Hamelech, King David.


One should not think that the inauguration of the future Bayis Hashlishi (Third Beis Hamikdosh) is just that of a structure of wood and stone. Rather the future Holy Temple will be a vehicle in which we as Jews can create powerful kedushah, spirituality.


Today, we unfortunately still don’t yet have the Bayis Hashlishi. However, we do have the Kosel (Western Wall) which has the special power today to touch the hearts of Jews (especially those who are as yet far from Torah observance.). When such a person is exposed to the Kosel, if he is not a baal gaivah (extremely arrogant person), the experience of being in the presence of the Kosel [and the holy Shechina) can be very moving.

Only Seeing the Stone and Wood Aspect of the Kosel


However, for one who just sees that stone and wood aspect, this spiritual blindness makes it extremely hard to be influenced in a positive spiritual manner by the Shechina that still dwells in this holy location and thereby open oneself to this penimius (hidden inner spiritual revelations) of the experience.


Even frum Jews (those who are Torah observant) can be blinded by the hitzonius (physical aspects of the experience) to think that the hitzonious actions that we do by itself are important. Rather we have to understand that it is our penimiustic acts that we do which help us as in the days of the Beis Hamikdosh and Mishkan in the past successfully connect to Hakodesh Baruch Hu.
Reprinted from the January 3, 2018 edition of the Flatbush Jewish Journal.
Emunas Chachamim – Trusting Our Torah Sages
By Rabbi Moshe Meir Weiss
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The Torah teaches us, “Lo sasur min hadavar asher yagidu l’cha yamin u’smol – Do not turn away from what they (the Torah sages) tell you, to the right or to the left.”  This is the primary directive in the Torah that teaches us to have unswerving obedience to the words of the Torah greats of our generation.


Rashi elaborates on the phraseology, ‘…to the right or to the left,’ saying that even if a Torah sage instructs you that your right is left or that your left is right, you should obey and believe him.  On the surface, this comment is very difficult to understand.  How is one expected to listen blindly to someone who tells him that his right is left or vice versa?  How can the Torah expect an intelligent human being to accomplish this?


The great Rav Isser Zalman Meltzer, Zt”l, Zy”a, gives a profound elucidation of this Rashi.  He explains that Rashi does not say that we should listen if the Torah sage says that day is night or night is day – or that black is white and white is black, etc.  Rather, following the lead of the verse, Rashi deliberately chooses the example of right and left for, if I am standing opposite you then my right hand is on your left side.  So in reality, whether it is right or left is really a question of the angle from which you are looking at the hand.


This is exactly what the posuk is trying to convey.  There are times when we might be very certain about something – only because we are looking at it from our perspective.  But the Torah sage can look at it from a totally different angle, thereby seeing the opposite conclusion from what we had thought.


An example of this powerful concept is what the Gemora teaches us, “Binyan yeladim stirah, vistiras zekeinim binyan – The building of the young is sometimes really demolishing, while demolishment done by elders is in reality constructive building.”  In a dramatic way, the Gemora teaches us that there are times when youth, who have not yet seen enough of life and are not thoroughly saturated with Torah, think that what they are doing is constructive and commendable, when in reality it is destructive and sometimes disastrous.  On the flip side, when the sages sometimes put a halt to advancement – and to the eagerness of youth, it looks like they are taking a step backward.  In reality they are building and safeguarding the future.


It is all a question of perspective, and the Torah is teaching us that the Torah sage has the clarity of vision, broadened by his Torah knowledge and by the fact that the sage is trained to look ahead.  As we are taught, “Eizehu chacham?  Haro’eh es hanolad – Who is wise?  He who is able to see ahead.”  This synthesis of Torah wisdom and acute foresight enables the Torah sage to see things differently, and it is this wisdom that the Torah is instructing us to follow at all times.


In its preface, the sefer Chayei Olam writes that the generations began to deteriorate terribly when emunas chachamim started to diminish.  And the saintly Chasam Sofer, in his responsa [6:56], writes that it is very important to praise and aggrandize Torah sages to our family.


Let me share with you one story that illustrates vividly how important it is to adhere strictly to the words of our sages.  The great Rav Moshe Feinstein, Zt”l, Zy”a, was a rabbi in the Russian town of Luban.  Also living in the town was a very wicked Jew who was a moser, an informer.  During this man’s lifetime, he wreaked all kinds of havoc for the Jewish community.


As this informer was lying on his deathbed, he summoned the Chevra Kadisha, the Jewish burial society, and made a very unusual request.  He said that as he was about to leave the world and face his final reckoning, he felt terrible remorse for the horrible things he had perpetrated against his Jewish brothers.  He therefore asked the Chevra Kadisha to bury him like a donkey, with his coffin standing upright in the ground instead of lying down.  In this way he hoped that this disgrace and indignity would be an atonement for his dreadful sins.  He then made the Chevra Kadisha members sign a document stating that they would bury him in this unusual fashion.


The Chevra Kadisha actually thought it was a very good idea that such a sinner should be publicly shamed and disgraced.  It could be a lesson for others not to follow in his wicked ways.  However, nothing was done in the town without the approval of the Mora D’Asra, Rav Feinstein, so they went to the Rav to get his permission.


Rav Moshe adamantly refused to agree.  He said that we are taught in Shulchan Aruch that we don’t bury a human like a donkey and therefore we may not do so, even to a rasha.  Although the members of the Chevra Kadisha were disappointed, they buried him in the normal fashion.


Two days later, the dreaded NKVD – the anti-Semitic secret police – came to the Chevra Kadisha and demanded the informant’s grave be opened.  Having no choice, they exhumed the body.  The Russian official looked, shrugged with surprise, and told them to rebury the body.  He went on his way.


It was only then that the Jews realized the horrendous plot of the dying man.  He wanted to get the Jewish community in trouble – even with his dead body, and had informed the Russian authorities that the Jews, to get even with him, would bury him like a donkey.  It was only because the Jewish community sought the wisdom of its Rav and followed his words that it was saved from a terrible calamity.


May we merit to follow the words of our sages – and in that zechus may we be blessed with good health, happiness and everything wonderful. 
Reprinted from the January 11, 2016 website of Matzav.com
Thoughts that Count for Parshat Bo

This month shall be unto you the beginning of months (Ex. 12:2)

Every month when we sanctify the new moon we say, "David, King of Israel, is living and enduring."Each month, when the moon diminishes and seems to disappear for a short time, there is no doubt in our minds that it still exists and that it will eventually reappear. Similarly, although its reign is now in a period of dormancy, we have faith that the House of King David will rule in all its glory with the coming of Moshiach. (Rama)
Reprinted from the Parashat Bo 5773/1993 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.

The Drop of Blood on the Doorpost and The Jew’s Essential Connection with G-d

From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Bo, contains the account of the tenth and final plague which G-d visited on the Egyptians, the only one in which the Jews were required to put a mark of identification upon their homes so that they would not also be afflicted when the firstborn sons were killed. The Jews were commanded to put blood from the Passover sacrifice on their doorposts, also symbolic of the blood of the covenant of circumcision, and warned to remain in their homes until the morning.

The Midrash offers an explanation why these precautions were necessary: "Once the Destroyer is given free reign, it cannot distinguish between the righteous and the wicked." This is why a special sign was needed to divert the Angel of Death. But wasn't the Angel of Death allowed free reign during the previous nine plagues? Why weren't measures taken then by the Jewish people to protect themselves?


The answer lies in the fact that the slaying of the firstborn was essentially different from the plagues which preceded it. The first nine plagues brought a limited and specific type of injury and devastation; the Angel of Death was not allowed to indiscriminately destroy in whatever manner it chose. During the tenth plague, however, the Egyptian firstborn died in a multitude of different ways.


Even more fundamental is the fact that the aim of the first nine plagues was to make the Egyptians acknowledge the existence and power of G-d. The final plague was sent solely to punish and to kill.


At this point, the Attribute of Justice complained before G-d and pleaded that the Destroyer be allowed to harm the Jews as well: "How are the Jews so different from the Egyptians? Both nations have served idols, and both nations have sunk into the 49 gates of impurity!" G-d therefore decreed that the Jews identify themselves with a special sign, so that no harm would befall them.


But how could a drop of blood on a doorpost defend the Jews against such a grave accusation? Chasidic philosophy explains that the tenth plague was visited by G-d Himself, and was a demonstration of G-d's overwhelming love for the Jewish people, the love a father has for his children. This is a love irrespective of the son's negative behavior; it transcends even the legitimate claims of the Attribute of Justice.


The blood with which the Jews painted their doorposts was symbolic of the essential connection which exists between G-d and the Jew, a bond which transcends all rationale and human understanding. Just as the command to publicly defy Egyptian sensitivities by slaughtering a lamb, the Egyptian deity, seemed to be irrational, it was precisely this disregard for the natural order and the desire for self-sacrifice which brought about the redemption. It is only when Jews go beyond the boundaries of logic to show their devotion to G-d that He repays in kind.


Today, the Jewish people finds itself in a situation similar to the one faced by the Children of Israel as they were about to leave Egypt. The Final Redemption is right at our door, and all that is required is that we transcend the bonds of rational deliberation and declare ourselves ready. In this merit may we see the coming of Moshiach and the dawn of the Messianic Era.

Reprinted from the Parashat Bo 5773/1993 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.

Parshas Bo
A Slave to Fashion 
By Rabbi Bentzion Shafier

Founder of TheShmuz.com
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“And the Jewish people did as Moshe instructed them, and they borrowed from the Egyptians silver vessels, gold vessels, and garments.” — Shemos 12:35


HASHEM promised Avraham that his children would be slaves in Mitzrayim (Egypt), yet they would be redeemed and would leave with great wealth. And so, when it was time to leave Mitzrayim, HASHEM told Moshe to tell the Jews to borrow the silver and gold vessels of their Egyptian neighbors. 


Interestingly, the Torah records that the Jews borrowed the silver vessels, gold vessels, and garments. Rashi explains that that the order is progressive. To the Jews leaving Egypt, even more valuable than the silver and gold were the garments of the Egyptians. Therefore, while they weren’t commanded to ask for the garments, they did this on their own. 


This Rashi is difficult to understand. These were highly intelligent people. They knew that HASHEM was fulfilling a promise made long ago. They knew they were to leave with great wealth, and they also knew the value of the objects involved. A shirt, a cloak, or whatever article of clothing is of limited value. With gold and silver vessels, they could buy whole wardrobes of such clothing. How is it possible that the clothing was more valuable to them than gold or silver?


The answer to this may be understood with an observation. 

Bowties and Bell-bottom Pants


If you look at your parents’ wedding album, you might find yourself wondering, “What were they thinking? The wild colors. The wide lapels. The strange haircuts. Didn’t they realize that people would look at them and laugh?” 


Of course, the answer is that in those times, that look was “in.” That was the style. It was the way that fashionable men and women dressed. And the more fashionable they were then, the stranger they look now. Whether bell-bottom pants, wide lapels, huge bows on the back of women’s dresses or rollers in their hair, each generation has a specific look that it considers appealing, and the vast majority of people kowtow to the demands of dressing fashionably as dictated by social pressure. It’s later on when the fashions have again changed that we look back and recognize how preposterous that old style was. 


This seems to be the answer to this Rashi. The people leaving Mitzrayim were born into slavery. They were brought up in a world where the Egyptians were their rulers and masters. The viewed the Mitzrim as a superior class. And so, the clothing that their masters wore was that of the upper crust, something they couldn’t even dream of wearing. 

When the Jews were given the opportunity to take whatever they wanted, the most valuable thing to them was the clothing. Naturally, they understood that the wealth they were taking out could buy them many rooms full of such clothing, but nevertheless, they still desired those garments because in their world, this was coveted. 

A Slave Obeys


This concept is very applicable to us. In the 1960’s, Western civilization underwent a cultural revolution. Norms and standards that had been accepted for generations were thrown away. The cry of the day was, “Do you own thing. If it feels good, do it. Throw away your inhibitions.” Established guidelines of conduct crumbled. As a result, propriety, decency, and self-respect became relics of the past. Gone was decency. Gone was chastity. Gone was a sense of propriety and dignity. 


We now live in the aftermath of that upheaval. Some of the collateral damage is an over fifty percent divorce rate, which makes the concept of children being raised in a stable home a relic of the past. And while as Jews we are somewhat apart from this, we are affected. One of the manifestations is the way that our young people dress. 

Regal in Appearance


One of the most basic concepts that our yeshivas teach is that a Jewish woman is a “daughter of the King.” Regal in appearance, bearing, and manner, she is not ordinary or common. She is a princess. And as a princess, she isn’t loud or showy in appearance. Our daughters aren’t showgirls or objects to be ogled. And so, naturally, their clothing, while attractive, should be modest and flattering, as befitting royalty. 


Yet, when we look at the picture of today’s weddings or bar mitzvahs, it’s not quite what we see. Seductive and suggestive is more like it, calling attention to the figure in a manner that asks that the wearer be viewed not as a person worthy of honor, but as an object of desire. 


Naturally, this is the way of the times, and it seems to be normal — after all, isn’t everyone dressing that way? The real question is what future generations will say. “Oh, my goodness, look at Bubby! I can’t believe it! Wasn’t she embarrassed to go out in public like that? And Zaidy didn’t say anything? I mean, I hate to say it, but she looks like… I mean… ummmm…”


The sad reality is that we have become slaves to the whims and fancies of people who do not share our understanding of the holiness of the individual, nor the greatness of the human. Our “fashion gods” who sit in Paris and London dictate their edicts upon us.


Throw out all of last year’s clothing — that’s passé, unacceptable, no longer in. Pointy shoes? Unforgivable. Wedged toes are the latest thing. Banish thine colored clothing and adorn thyself only in black. Modesty? Please. That’s so old school. Get with the times. And like despots of old, the designers sit in the fashion cathedrals of Sixth Avenue and decree style – and we dutifully follow. 


But what can we do? How can we educate the next generation? We need to focus on dignity and self-worth. While clothing may not define the person, if you dress like a plumber, people expect you to change pipes. And if you value your dignity and self–worth, you dress appropriately. 


We are an exalted and holy people. We are expected to be a chosen nation, respected amongst the nations. And as such we aren’t slave to any man, notion or fashion—we serve only one G-d.  We need to recognize our role in the world and dress the part. 

Reprinted from this week’s website on TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.
Rabbi Berel Wein

On Parashat Bo
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At the beginning of this week's Torah reading Moshe is commanded by G-d to come to Pharaoh. The commentators of the Bible all deal with the strange verb used in this commandment. What does “bo” mean here – to come to Pharaoh? Should not a different verb such as approach or visit Pharaoh have been used? 
Since Hebrew is a very exact language, and as I have often mentioned, the opinion of the great Rabbi Elijah of Vilna is that there are no synonyms in the Torah.  So, this word “bo” must carry with it a special significance, a nuanced insight that the Torah wishes to communicate to those who read and study its written word.


Among the many interpretations regarding this use of the word “bo,” I find it fascinating that many commentators say that the word does not really mean ‘to come,’ but means ‘to come into.’ Moshe is instructed to come into the psyche of Pharaoh, who has been afflicted with many plagues and yet remains stubborn and unyielding regarding freeing the Jewish people from bondage in Egypt. By understanding the psychology of Pharaoh, they will realize that Pharaoh's behavior is illogical, unrealistic and self-destructive.


Pharaoh himself is vaguely aware that this is the case and every so often he offers to compromise with Moshe and grant some sort of temporary relief to the Jews from their bondage. Yet, at the end of the matter, Pharaoh remains obstinate and unwilling not only to free the Jews but unwilling to save himself and his nation from destruction.


By delving deeply into the psyche of Pharaoh, coming into him so to speak, Moshe realizes clearly that Pharaoh is no longer an independent agent given to make free and wise choices. Rather, he is now being controlled directly by heaven and it is heaven that has hardened his heart with hatred of the Jews, so that he can no longer even choose to save himself, as any rational human being would do.


Apparently, both in wickedness and goodness, when one has crossed the ultimate line, one’s powers to exercise wise choices become diminished and even disappear. The rabbis commented that both love and hate cause people to behave irrationally and out of character for self-preservation and personal honor.


When that point is reached, it becomes apparent then that heavenly guidance has entered the picture and governs even the ultimate freedom of choice ordinarily granted to human beings. This is one of the important lessons that Moshe will learn from his encounter with Pharaoh. It helps explain the behavior of tyrants and megalomaniacs who seem determined to burn their house down while still inside. It also helps explain why righteous people are capable of extraordinary acts of goodness and kindness even at the expense of all rational understanding.


By coming into Pharaoh, by understanding him and by realizing how unhinged he really is, Moshe concludes that there is no point in his negotiating with him further. The Lord has hardened his heart and the Lord will be the sole agent for 

Reprinted from this week’s website of Rabbiwein.com
Thoughts that Count for Parshat Bo

For I have hardened his heart (Ex. 10:1)


G-d "boasts" of the free will He has given man, one of the greatest mysteries of all creation, and a part of the Divine plan. Only man can take the life-force and blessings he receives from Above and use them in a manner totally contrary to    G-d's will. (Sefat Emet)

Reprinted from the Parashat Bo 5773/1993 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.

The Lesson of the Moon
By Rabbi Eli J. Mansour
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We read in Parashat Bo the first Misva given to Beneh Yisrael as a nation – the Misva of “Ha’hodesh Ha’zeh Lachem Rosh Hodashim” (12:2).  This Misva requires us to establish the Jewish calendar according to the lunar cycle, meaning, the revolution of the moon around the earth, which occurs approximately every 28.5 days.


The Jewish year is defined by twelve lunar cycles, as opposed to most other nations, which base their calendar upon the 365-day revolution of the earth around the sun. Before Beneh Yisrael left Egypt, G-d commanded that they should declare new months based upon the sighting of the new moon, and this is the basis upon which the Jewish calendar is arranged.

This command is followed by a series of laws relevant to the Korban Pesah, the paschal offering which Beneh Yisrael brought on the night they left Egypt. These include the requirements to undergo Berit Mila before performing the sacrifice, to slaughter a sheep, to place the blood on the doorpost, and to partake of the meat inside the home without leaving the home throughout the night. It also included a prohibition against sharing the sacrifice with non-Jews.

One might wonder, what is the connection between these laws and the Misva of the Jewish calendar?  Why does G-d introduce the laws of the Korban Pesah with the command to establish a lunar-based calendar?

Rav Shemuel Salant (Jerusalem, 1816-1909), in his Be’er Yosef, explains that the lunar calendar system conveys a vital lesson for Beneh Yisrael.  The moon becomes visible only when it is at a distance from the sun. During the daytime, when the moon is near the sun in the sky, itis overwhelmed by the light of the sun and cannot be seen.  It is only when the sun sets and the moon is separate from the sun that it retains its identity and can be identified by people here on Earth.

The same is true with the Jewish people. Just as the moon is minuscule in relation to the sun, we constitute but a tiny percentage of the world population. And just as the moon loses its identity when it comes close to the sun, we become absorbed by the rest of mankind when we draw too close to the non-Jewish world. Although we engage in the general world, we must ensure to remain separate and apart in order that we retain our unique identity and our loyalty to our special mission. If we become too much a part of general society, we cannot be “seen”; we just blend in and are no longer discernible as Jews.

The laws of the Korban Pesah were intended, at least in part, to separate Beneh Yisrael from the Egyptian society in which they lived. As our Sages teach, Beneh Yisrael became entrenched in Egyptian culture and worshipped idols. They were therefore commanded to publicly slaughter the sheep, the Egyptian deity, and place its blood on their doorposts as a symbol of their firm repudiation of this pagan belief. 


And they were commanded to undergo Berit Mila, so they would be physically different from the people of Egypt, and to remain indoors throughout the night without including any Egyptians in their feast. All this was meant to establish our nation’s separate and distinct status, to draw the “moon” away from the “sun,” so-to-speak, so the Jewish nation could come into existence and step onto the stage of history.

This is the connection between the lunar calendar and the Korban Pesah, as both relate to this theme of separation and retaining our national identity. Together, these laws remind us of the importance of remaining separate, that even as we involve ourselves in general society, we must not draw so close that we lose our uniqueness and distinct status.
Reprinted from this week’s website of the Edmund J. Safra Synagogue in Brooklyn, NY.

Always a Way
By Rabbi David Ashear
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One of the fundamental principles of Emunah is that a person must believe that Hashem can take him out of any difficulty, and He doesn't need anybody's advice on how to go about doing it. There is no such thing as saying, "I'm stuck; there is no way to be saved." Because when it comes to Hashem, there is always a way.


Rabbi Elimelech Biderman told of a woman who hit hard times and, every few days, she would go to her Rebbe and ask him to give her a beracha that Hashem should help her.


 One time she would say, "Rebbe, tell Hashem to help me this way." The next time she went she would say, "Tell Hashem to help me that way." On the day she saw salvation from Hashem, she went to the Rebbe and said, "I can't believe it! Hashem helped me in a way that I never could have thought of." 

Hashem doesn't need our help to come up with a plan to save us. We shouldn't feel bad if we don't see a way out of a problem. Rather, we should work on our Emunah and believe that Hashem could help at any given moment in any way that He chooses to.


In 2015, two men from Monsey launched a business selling popcorn. It began a couple of years before when one of them made flavored popcorn for his daughter's birthday party. It was a hit, and he began making different kinds of flavors for friends and people in the neighborhood. 

The partners eventually went into business, calling their company Pop Insanity, where an average bag sells for $12 apiece. People around them were saying, "Another popcorn company? You're better off getting a real job." 

But their wives believed in them and told them to continue. They were making an average living, selling to grocery stores in different states. At a trade show, their popcorn caught the eye of a celebrity. She loved the popcorn so much, she put it on her published list as one of the top 107 things to buy people as gifts. 
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The list came out in the beginning of November and their business has quadrupled since. They went from being a small business to becoming world famous in an instant. Could they ever have imagined that this is how Hashem would send them parnasa? הרבה שלוחים למקום. Hashem could always help. It's not our job to figure out how, it's our job to believe it.

Reprinted from the January 3, 2019 email of Emunah Daily.
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We know not with what we must serve G-d, until we reach there (Ex. 10:26)


While we yet live in this world, we cannot accurately assess the value of our Torah learning and our performance of mitzvot, or even know if they were done only for the sake of heaven. It is only after we have reached the World to Come, the World of Truth, that we will know how faithfully we fulfilled our tasks. (Chidushai Harim)

Let every man ask of his fellow, and every woman of her fellow...and G-d gave the people favor in the eyes of the Egyptians (Ex. 11:2,3)


When Jewish people help each other in times of need, it causes them to be held in higher esteem even by their enemies; their actions arouse G-d to bestow His goodness in profusion. (Toldot Adam)
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